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hthana and the adhyasta. There is the 'ekatva Bhrama. Ac"
cording to the third view silver is adhyasta on the shukti.
"Rajatadi rupatva'; is the 'viparita dharmatva' of the
shukti.  This 'kalpana' is assumed here. 'kalpana' means
the appearance (avabhasamanata) of the non-existing. All
these views agree with ours in holding that adhyasa is the
cognition of an object as having the naturu of another. This
definition does not deny the 'paravabhasa' which is conveyed
by the word ^aratra9 (externally) in the original definition.
How ? In the first view the silver which is of the form of
knowledge or which is elsewhere, is [cognised as the nature
of the shukti. In the second view, shukti and silver have a
distinct and independent existence and they are Uaken to be
appearing as indistinct (aprithak).   This meaning we have
to derive from their statement.   For in this theory they
have to accept a 'samsarga jnana' (relational cognition)
which is mental (as in sankhya); or they have to accept
^amsargabhimana9 (as in the Prabhakara system).  In the
third view, there is the 'pratibhasa' (momentary appe-
arance) of the form of silver for the shukti.

Since ^mriti rupa' has been found in all the views to
be so significant, and since this implies only perceptual-
contact and dosha, does it mean that we need not empha.
size the three factors ?   No. "For, smriti rupatva' and
"purva drishtatva* are factors common to all the theories of
adhyasa.

Nir adhishthana bhrama

Objection : An erroneous cognition is the knowle-
ge of the padartha (object) itself arising from the dosha

like avidya and from the samskaras of the previous errone"